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I. Immediacy of the Image

1) O Y&Q Totiowuey kat’ eikova NUETEPAY ELTWV, Kal dx TG MANOLVTIKNG onuaoiag v
aylav Todda dNAwoag, ovk av TG elkOVOG Hovadk@S ETepvioOn, elmeg avopoiwg eixe mEOg
AAANAa T dExETLTIAC OVOE YOO NV dLVATOV TWV AAANIAOLS UT) ovpPatvovTwy &v avaderxOnvat
opolwpar &AA” el dikpopol Noav at eUOELS, dAPOQOVS AV TIAVTIWS KAl TAG EKOVAS aVTWV
&veotoato, TV KataAANAov ékdotn dnuovoynoag: dAA' émeldn) pia pév 1) elkwv, ovx €v d¢ T0
TG €lKOVOG AQXETLTIOV" TiC 0VTWS €W dlavoilag 0TV WG AYVOELY, OTL T TQ €VLI OUOLOVUEVA, KAL
TEOG AAANAQ TAVTWES Opolw €xel; (Gregory of Nyssa, Op. hom. 6, 3; ed. G. H. Forbes, pp. 132-4)

He who said: “Let us make after our image”, and by the plural signification revealed the Holy
Trinity, would not, if the archetypes were unlike one another, have mentioned the image in the
singular: for it would be impossible that there should be one likeness displayed of things which do
not agree with one another: if the natures were different he would assuredly have begun their
images also differently, making the appropriate image for each: but since the image is one, while the
archetype is not one, who is so far beyond the range of understanding as not to know that the things
which are like the same thing, surely resemble one another? (trans. H. A. Wilson)

2) 00TOG O TQ OVTL LOVOYEVIG, O TNG TOL TTAUPACINEWS KAl TTAVTOKQATOQOG TTATEOS dOENG
XQQAKTIQ, EVATIOOPEAYLLOMEVOC T YVWOTIKQ TV TeAelav Oewplav kat' elkova TV éavto, wg
elvat Toltnv 1on v Oelav eikdva v 601 dUVAULS €EOUOLOLUEVT)V TIOOS TO deVTEQOV AlTIOV,
TEOG TNV OVTwS Cwr)v, dU v Cwpev v aAnO1 Cwrjv. (Clement of Alexandria, Stromata VII, iii, 16, 6;
ed. O. Stéhlin, t. 111, p. 12)

He is the true Only-begotten, the express image of the glory of the universal king and almighty
Father, who impresses on the gnostic the seal of the perfect contemplation, according to his own
image; so that there is now a third divine image, made as far as possible like the second cause, the
essential life, through which we live the true life. (trans. W. Wilson)

3) MOAAOV ye el apoloov eivat Oelag évvolag Tov avOowmov, 6¢ ye kal ToL EUPLOT)UATOS
&v 1) yevéoel petadafetv avayéyoantal, kabapwtéoag ovolag maga T dAA Lo HETATXWV.
évtevOev ot appt tov ITubayopav Beiax poipa TOV vouv eig avBpwmovug ke @aoi, kabdmeQ
[MAdTwv kat AQLOTOTEANG OHOAOYOVOLV. AAA' T)UES HEV TQ) TETMOTEVKOTL TQOOETUTIVELODAL TO
&ylov mvevud @apev, ol d¢ apgt tov IAdtwva voov pev év Ppuxn Oelag polpag amogpotay
vridpxovta, Puxnyv d¢ év owpatt katowiCovotv [...] AL 0VX we pépog Beov év EkATTw NUWV TO
rtvevua. (Clement of Alexandria, Stromata V, xiii, 87.4 - 88.3; ed. O. Stdhlin, t. II, pp. 383-4)

The human being is far from destitute of a divine conception, who, it is written in Genesis, partook
of inspiration, being endowed with a purer essence than the other animate creatures. Hence the
Pythagoreans say that the intellect comes to man through a divine portion, as Plato and Aristotle
concur; but we assert that the Holy Spirit inspires him who has believed. The Platonists hold that
the intellect is an effluence of the divine portion in the soul, and they place the soul in the body. [...]
But it is not as a part of God that the Spirit is in each of us. (trans. W. Wilson, with changes)
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4) Emedn toivuv Oeoeldn Tva XAQWV TQ MAAOHATL U@V O TIOUjoag 0£dwENTAL TWV
0lwv ayabwv évOelg TN elkdVL TAS OHOOTNTAS" DX TOVTO T HEV AOTX TV &yaBwv €dwkeV
€K @LAoTipiag ) avOewTivy @UOEL VO D¢ Kal PEOVITEWS OVK £€0TL KLOLWG elmely Ot O€dwkev
AAA" OTL peTédwke, TOV DOV AUTOL TNG PUOEWS KOOUOV eTIRAAWV T1) lkOVL. (Gregory of Nyssa, Op.
hom. 9, 1; ed. G. H. Forbes, p. 148)

Now since our Maker has bestowed upon our formation a certain godlike grace, by implanting in
his image the likeness of his own excellences, for this reason he gave, of his bounty, his other good
gifts to human nature; but intellect and thought we cannot strictly say that he gave, but that he
imparted them, adding to the image the proper adornment of his own nature. (trans. H. A. Wilson,
with changes)

II. Precision of the Image

5) 1 yaQ eikwv €wg av &v undevi Aelmmtal TV KAta T0 AQXETVTIOV VOOUHEVWY, KLOLWS
€oTiv etV kaB' 0 0 av daTéoTn) TNG TMEOG TO MEWTOTLTIOV OLOLOTNTOS, KAT EKELVO TO HEQOS
elkwVv oVk €0tv (Gregory of Nyssa, Op. hom. 11, 3; ed. G. H. Forbes, p. 158)

The image is properly an image so long as it fails in none of those attributes which we perceive in
the archetype; but where it falls from its resemblance to the prototype it ceases in that respect to be
an image. (trans. H. A. Wilson, with slight changes)

6) atexvawe ovv Emiyelog eikwv Oelag duvdapews 1 Yvwotikn Puxr, TeAela &QeTh
KEKOOUNHEVT), €K TTAVTWV Apa TOVTWV, PUOEWS, AOKNOEwS, Adyov, ovvnuénuévn. (Clement of
Alexandria, Stromata VII, xi, 64, 6; ed. O. Stdhlin, t. III, p. 46)

Certainly, then, the gnostic soul, once adorned with perfect virtue, is plainly an earthly image of the
divine power; its development being the joint result of nature, training and reason, all together.
(trans. W. Wilson, with changes)

7) Movog 0 twv OAwv dNUovEYHOS, O «AQLOTOTEXVAS TTATHQ,» TOLOLTOV &yaAua Eppuyov
Nuag tov avlowrnov émAacev: 6 de OAVUTIIOC VU@V, €lkOVOG eV, TOAV T TG aAnOelag
ATIADWV, €QYOV €0TLKWPOV XEQWV AtTik@V. (Clement of Alexandria, Protrepticus X, 98, 3; ed. O. Stahlin,
t.1,p. 71)

None but the demiurge of the universe, the “Father, the supreme artist”, fashioned such a living
statue, the human being; but your Olympian [Zeus], an image of an image, far removed from the
truth, is a dumb lifeless work of Attic hands. (trans. G. W. Butterworth, with changes)

II1. Unity of the Image

8) pvoTtikwe ovv £’ MUV kat o ITubayopelov EAéyeTo «Eva yevéoOal kat TOvV dvOowTov
detv», €mel Kal avTog 0 AEXLEQEVG €L, €VOG GVTOC TOL 00D KATX TV AHETATOEMTOV TOV el Oelv
T dyaba €Ewv. avtika 6 owtnE dx g émBvuiag ovvavipet Kat tov Buuov, Tipwelag dvta
eruuptov: kKaBOAov Yo To mabntukov * * mavti yével embupiag, eig 0¢ v anabewary Oeovpevog
AavOOWMOg AXQAVTWS HOVAdIKOS Yivetal. (Clement of Alexandria, Stromata IV, xxiii, 151, 3; ed. O.
Stahlin, t. II, p. 315)
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Accordingly, that Pythagorean saying was mystically uttered respecting us: “That human being
ought to become one”, for the high priest himself is one, God being one in the immutable state of
the perpetual flow of good things. Now the Saviour has taken away wrath in and with lust, wrath
being lust of vengeance. For universally liability to feelings belongs to every kind of desire; and the
human being, when deified purely into a passionless state, becomes a unit. (trans. W. Wilson, with
slight changes)

9) paAAov d¢ un tovTo VOpiowpeV TLUPOLAEVELY TOV AOYOV, TO €v dLAdL voeloBal Twv
KATwEOWKOTWV TOV Blov: AAA' €mtetdary EEatedT) TOU &V 1)ULV POy oD TO TNG KAKIAG HeTOTOLXOV,
€1G ol dVO T1) TIEOG TO KEELTTOV AVAKQATEL CUUPLEVTES YivovTaL £Teldr) Tolvuv ATAOLVY TO Oelov
Kal doVVOETOV Kal ATXNUATIOTOV elval memiotevTal, Otav Kat o dvOQwmivov dix NG TolvTng
elpgnvomnotiag €Ew TG Kata TV JMAONV ovvOéoews Yévntat Kal akQBws &g T &yabov
EMavEADN, ATMAODV Te Kal AOXNHATIOTOV KAl WG AANO@S €V YEVOUEVOV, WG TAVTOV Elval TQ
KQUTITQ TO PALVOUEVOV, KAL TQ PALVOUEV® TO KEKQUUUEVOV (Gregory of Nyssa, Beat. VII, GNO VII/2,
pp. 160.17 - 161.1)

Better still, let us reckon that the Word recommends that our life should not be regarded in a duality
of efforts towards rectitude, but when once the middle wall of vice which divides us inside has been
removed, the two [flesh and spirit] grow together and become one by integration with the superior.
Since therefore the Divinity is believed to be simple, uncompounded and without configuration,
when humanity also by such peacemaking is freed from its dual composition and returns rightfully
to the Good, it becomes simple, without configuration and genuinely one, so that the apparent is the
same as the hidden and the hidden the same as the apparent. (trans. S. G. Hall, with slight changes)

IV. Fullness of the Image

10)@¢c0g T1) €avtoL QULOEL Mav Ot éQ 0Tl KAt &vvolav Aafelv ayabov, éketvd éotr
HaAAoOV O¢, Tavtog ayaBov TOL VOOUIEVOD TE Kal KATaAaUBavopévou ETékeva v, oL O AAAO
T kTiCel TV dvOowmivnv Cwnv 1) dix T0 &yaBog etvar TolovTog d¢ WV, Kal dx TOUTO TEOG TV
OnuovEYlay NG MUETEQAS PLOEWS OQUNOAG, OVK AV NULTEAT] TNV TS ayafotntog évedelfato
dUVAULY, TO HEV TLOOUG €K TWV TTEOOOVTWY AVTY, TOL d¢ pOovrioag ¢ petovoiag: [...] Awx tovto
TEEQUANTITIKT) T VT &Ttavta oLVAAaBwV O AOYog éorjuavev, &v Te elmtely, kat' elkdva Ogov
veyevnoOat tov avOowmov. XVI, 10-11 (ed. Forbes, p. 202): “loov yap €ott ToUTO TV €imely, OtL
Tavtog ayabov pétoxov v avOowmivnv @uowv émoinoev: el yap mANowHa pev ayabwv to
O¢lov, €kelvov d& TOVTO elKWV' AQa €V T MANEES elval mavTog dyabov, mEOS TO AQXETLUTIOV 1)
etV ExeL Vv opootnta (Gregory of Nyssa, Op. hom. 16, 10; ed. G. H. Forbes, p. 202)

God is in his own nature all that which our mind can conceive of good; rather, transcending all good
that we can conceive or comprehend. He creates humankind for no reason other than that he is good;
and being such, and having this as his reason for entering upon the creation of our nature, he would
not exhibit the power of his goodness imperfectly, giving our nature some one of the things at his
disposal, and grudging it a share of another [...]. The language of Scripture therefore expresses all
concisely by a comprehensive phrase, in saying that humankind was made “in the image of God”:
for this is the same as to say that he made human nature participant in all good; for if the Deity is
the fullness of good, and this is his image, then the image finds its resemblance to the archetype in
being filled with all good. (trans. H. A. Wilson with changes)
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11) QuAdyw AVetat TO TMEOS TWV ALQETIKWY ATTOQOVEVOV ULV, TOTEQOV TEAELOC EMAATON
0 AdAp 1) ateAnc AAA' el pev ateAng, mawg teAeiov Oeov ateAég 10 €pyov Kal paAloTa dvOowTog;
€L 0¢ TéAel0g, WG MaRABAVEL TAG EVTIOAAS; dkoOVTOVTAL YAQ KAl TtaQ' U@V OTL TEAELOG KATX TNV
KATAOKEVT)V OUK €YEVETO, TTOOG O& TO AvadEEacDaL TNV AQETTV €mLTIOEL0G dlAPEQEL YAQ OT) TTOV
ETTIL TV AQETNV YEYOVEVAL ETUTHDELOV TIOOG THV KTNOLV avTNG NUAG d¢ €€ UV avTtwV BovAeTatl
o@CeoBat avtn 0OV VoI Puxng €€ éautng opuav [...]. AGAA', wg €otkev, «OVK Eyvwoav HLoTroL
Oeov, 611 6 Oeog éxtioev TOV dvOpwTOoV Tl dpOapoia kal elkdva TG WIlag dLOTNTOG EMoinoeV
avTov», Kab' flv WOt Ta T00 MAVTA €00TOC O YVWOTIKOG KAl «dlkalog kal 600G Heta
PEOVNOEWS» €lg HéTEoV NAKIag TeAeiag apucveloOat omeVdeL. (Clement of Alexandria, Stromata VI,
xii, 96.1 - 97.1; ed. O. Stahlin, t. II, p. 480)

By which consideration is solved the question propounded to us by the heretics: whether Adam was
created perfect or imperfect. Well, if imperfect, how could the work of a perfect God —above all, that
work being humanity- be imperfect? And if perfect, how did he transgress the commandments? For
they shall hear from us that he was not perfect in his creation, but adapted to the reception of virtue.
For it is of great importance in regard to virtue to be made fit for its attainment. And it is intended
that we should be saved by ourselves. This, then, is the nature of the soul, to move of itself. [...] But,
as it seems, “They know not the mysteries of God; for God created human beings for immortality,
and made them an image of his own identity”, according to which identity —of the One who knows
all- the Gnostic, “righteous and holy with prudence”, hastes to reach the measure of perfect
manhood. (trans. W. Wilson, with slight changes)

12) Kal womep tov €mi Tov XaAkov xapaktnoa Kaloapog eikova Aéyet 10 evayyéAlov, ot
00 HaVOAVOLEV KATA HEV TO MEOOXTHA TNV OHOlwoLV elval TOL pepog@wévou Teoc Kaloaoa,
€V 0¢ T VTOKEHEVE TIV DAPOQAV EXELV OVTW KAL KATX TOV TAQOVTA AOYOV, AVTL XXQAKTH QWY
ta ¢rbewpovpeva M) te Oela LOEL Kal T AVOQWTIVT) KATAVO|OAVTES €V 0LG 1) OHOLOTNG 0TIV
€V T VTIOKEUEVQ TNV DAPOQAV €EEVRIOKOEY, T)TIS €V T AKTIOTE Kal TQ KToTQ kabogatatl
(Gregory of Nyssa, Op. hom. 16, 13; ed. G. H. Forbes, p. 204)

As the Gospel calls the stamp upon the coin the image of Caesar, whereby we learn that in that which
was fashioned to resemble Caesar there was resemblance as to outward look, but difference as to
the substratum, so also in the present saying, when we consider the attributes contemplated both in
the divine and human natures, in which the likeness consists, to be in the place of the features, we

find the difference in the substratum, which we behold in the uncreated and the created. (trans. H. A.
Wilson, with changes)

13) «TO ¢ OKAVOG TOIG AOLTIOIS OHOLOV, Ol YEYOVOS €K TAS avTag VAag, VO texvita O&
ELQYATUEVOV AQOTW, OC ETEXVITEVOEV AVTO AQXETUTIW XQWHEVOS EXVTE». Kal OAw 6 [TuBarydpag
Kat ol ant' avtov ovv kal ITAdtwvt padAloTa TV GAAWV @A 00OV oEodoa T vVouoOETn
wpiAnoav, wg éotv €€ avtwv ovpParéofat twv doyudtwv. (Clement of Alexandria, Stromata V, v,
29, 2-3; ed. O. Stahlin, t. II, p. 344)

“And the bodily tent is similar to the other things, as being made of the same matter, and fashioned
by the best artificer, who wrought it taking himself as the archetype”. And generally, Pythagoras
and his followers along with Plato were much better acquainted with the Lawgiver than the other
philosophers, as may be concluded from their doctrines. (trans. W. Wilson, with slight changes)
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